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''Cowardly to Stand By )) 

SOKOLOW'S EXHORTATION TO JEWS WHO 
ARE NON-ZIONISTS. 

London, September 15th. 

THE position of Zionism, with the 
crisis in Jewish life and the 

internal economic Armaggedon in 
the background, is discussed in a 
statement issued to-day by Mr. 
Nahum Sokol ow, President of the 
Jewish Agency. Urging Jews to 
join the Zionist Organisation, Mr. 
Sokolow declares in the course of 
his statement: 

"Zionism signifies salvation for 
tens of thousands to-day, as it will 
for hundreds of thousands in time 
to come. It signifies the economic 
and moral redemption of Israel. It 
is the only dignified answer to per
secution without and disintegration 
within. A policy of despair or of 
impatience cannot be countenanced. 
Strength lies in hard work; real 
heroism lies in material sacrifice. 
There is no reason for despair. To 
refuse to work for the realisation 
of a Jewish Palestine because we 
can only get it in instalments is a 
very cheap excuse for indolence. 
Compare<l with the thousands of 
years i0f sustained hope and 
martyr-like endurance, a decade or 
two longer is of no consequence. 
The futurn belongs to those who 
' ill wait and \\ ol'k-th futnr' is 
om·H. If in proportion lo the great 
expectations we have to some ex
tent fallen short in our endeavours, 
it is not of much significance. We 
are sure to succeed; history points 
in that direction. Divine promise 
points that way. In Zionism alone 
all Israel are brethnm. We are on 
the road to Zjon, and must be 
helped and shall be helped on that 
rnad by Great Britain. Great 
Britain can be impressed only em
pirically through our systematic 

work, our tenacity and devotion. 
All other methods of argumenta
tion are doomed to failure. 

"Sooner or lat.2r, Great Britain will 
accept our entire Zionist policy. But 
before that issue is raised, the pro
blem to be solved is the acceptance of 
the Zionist policy by t·he whole of 
Jewry." 

Mr. Sokolow ends by regTetting 
the aloofness and inadequate sup
port on the part of considerable 
sections of our own people. 

"Burdened even with all possib~e 
limitations, we could make great 
prog1 ess if we had sufficient 
means. How can we criticse others 
for anti-Zionist tendencies and ir
resoluteness when our own people 
are aloof or indifferent? We rncog
nise i0ur task as one far too gTe1t 
and beyond our own financial 
means. It is absurd for non
Zionists-there are very few anti
Zionists left in these days - to 
stand aside watching us trying to 
drag the load of centuries out of 
the mud. 

"The cart will not be moved up the 
hil1 unless the whole House of Israel 
puts its shoulder to the wheel. 

''It is cowardly to stand by as 
onlookers, and yet, despite our lack 
of ~upport f'rnm th ) rich, nothing 
is more touching than the gradual 
growth of our funds through the 
contributions of the poor. The 
time must oome when we shall 
have new hundreds of thousands of 
Jews flourishing on their home
steads in Palestine, peaceful and 
respected citizens, a valuable 
source of national health and sta
bility, an element of peace and pro
gress, in contrast with their 
brethren degraded by homeless
ness." 

Police Intervene with 
Revisionists 

ATTEMPTS TO BREAK UP ZIONIST 
MEETING. 

Vienna, September 16th. 

A tremendous uproar, necessitating the 
i·epeated intervention of the police, 

occurred here last night when Revision
ists tried to break up a meeting ad
dressed by the leader of the Radical 
Zionists, Mr. Isaac Gruenbaum, at which 
he launched an attack on the Re
visionists. 

A fight ensued, in which the Hebrew 
poet and Revisionist leader of Palestine, 
Mr. Uri Zivi Gruenberg, was maltreated 
when he rushed to the platform cla'm
ing the right to reply to Mr. Gruenbaum. 

Abolition of " Open Door " 
Policy in Palestine 

TRADE AGREEMENT SOUGHT WITH 
BRITISH COMMONWEALTH. 

Jlr11salem, September rnth. 

TH.F] abolition of the "open door" tariff 
systc>m in Palestihc which is bas~cl 

on the so-called most favoured nation 
clauses, contained in the various treat:es 
between the British Government and 
other Powers was suggested by Dr. A. I. 
Kasteliansky. He clicl this at a meeting 
lwlcl in Tel viv undPr tlw auRpic·cs of 
th ,Jl'wish .Ag-PIH'\' in comwetion with tlw 
creation of a Palestine League airning to 
establish customs union between Pales
tine and England. 

Dr. Kasteliansky in suggesting tlH' 
abolition of the open cloor system in 
Palestine expressed the desire that Pales
tine should be given the opportunity of 
introducing its own eommercial and cus
toms policy better attuned to its own re
quirements and with freedom to sign 
special custom8 agreements. The dis
cussion took place in connection with 
Imperial Preference and duties imposecl 
on the orange import from Palestine to 
Great Britain . 

.. ,_ . ·- .. ·~-----------------------------------------

STORY OF A MELODY 

(Concluded from, page 9.) 

phrase was fraught with signific
ance, every word canied salvation. 
And when they recited it they ac
companied the words with many a 
sob and with many a sigh. Fear of 
detection and the dread of death 
combined with high courage and 
stubborn faith to shape the tone in 
which the prayer was recited. 
Gradually, the tears ~nd smiles, the 
tremblings anil the exultations, 
fashioned themselves into a 
melody. That melody was a mosaic 
of eve1·y beautiful note that had 
ever been voiced in the musical 

traditions of Israel. It was 800 
years in the making. It was han
ded down from father to son, and 
from cantor to cantor, becoming 
richer and more powerful with 
every generation. 

RECENTLY a great musician, 
Max Bruch, hearing the Kol 

Nidre chanted by a cantor in a 
synagogue, was struck by its 
profound quality and he wrote it 
down in notes. No sooner was it 
heard upon the concert platform, 
played on the 'cello, than it took 
rank immediately among the clas
sics of music. To the discerning 
ear it expresses the throbbing pain 

of the martyr people, suffering in 
the pursuit of its ideals. To the dis
cerning ear it also sings forth the 
exultant joy of the Jewish soul, 
triumphant despite all suffering in 
the pursuit of its ideals. This is 
why the melody with which the 
Atonement service begins exerts 
such a spell upon all who hear it. 

And we-the Jews of the twen
tieth century-whenever we hear 
the Kol Nidre song, the sweet es
sence of the agony which ou:r fore
fathers endured for their faith
we are inspired to live our faith 
with the same courage with which 
our fathers died for it. 
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crhe Story of a Melody> 

THE beauty of Kol Nidre is ac-
knowledged not only by Jews, 

but by music lovers of all creeds 
and races. "Sing me the Kol N id1 e 
at my death-bed," pleaded the Aus
trian poet, Lenau. And that saintly 
Russian novelist and mystic, Graf 
Leo Tolstoi, once said : "The Kol 
Nidre is of all melodies the saddest 
and yet the most uplifting." Nor 
is the charm of the Kol Nidre 
melody something recently dis
covered by modern musicians. In 
the diaries of travellers who lived 
as early as the twelfth century we 
read rhapsodic descriptions of the 
fascinating melody which they 
heard when they visited the Jewish 
synagogue on the Eve of the Day 
of Atonement. We know that it 
was sung long before the twelfth 
century. 

What is the origin and the mean
ing of this melody which so inspires 
the Jew and which so fascinates 
the non-Jew '! 

THE search of the original mean-
ing of Kol N idre takes us back 

to the sixth and seventh centuries 
of this era when the Visigothic 
kings had conquered Rome and had 
been converted to Christianity. In 
their zeal for Empire they deter
mined to root out of their domi
nions all heresies, all departures 
from the Orthodox Catholic faith. 
And what more glaring departure 
from the Creed of the Church could 
there be found than the faith of 
the Jew? They therefore concen
trated all the venom of their mis
g·uided zeal upon the Jews in their 
dominions. The sharp ultimatum 
was offered the Jews-either con
version to the Church or exile, 
either the baptismal font or the 
wanderer's staff. 

This direct and virulent drive 
against Judaism reached its climax 
in Spain in the fifteenth century. 
It was in the year 1492, the year 
when Christopher Columbus set 
out from Spain upon his epic ex
pedition to the West in three boats 
supplied by generous Jewish mer
chants, guided by a compass in
vented by a Jew, with a crew 
among whom were Jewish officers, 
and discovered the New World
America. In that same year the 
cruel alternative of conversion or 
exile was presented to the Jews of 
Spain and Portugal. They were 
faced with a terrible choice. The 
braver spirits among them packed 
up their belongings, turned their 
backs upon Spain, and set out on 
the rugged road of exile to find new 
homes. 

By 

Rabbi Leon Fram 

THE atmosphere of the Day of 
Atonement vibrates with a 

melody. On the Eve of Atone
ment you h·ear a plaintive, 
Oriental song, and under the 
spell of that pervasive Eastern 
melody you remain throughout 
the day. So important is this 
melody that it has given its 
name to the .~ntire service of 
the Eve of Yorn Kippur. The 
popular name for the eve of the 
Fast is not Yorn Kippur Eve, 
but Kol Nidre Night. · 

nut there were a large number 
who were just humanly weak. They 
could not endure the thought ot 
wandering in strange lands. They 
could not face the prospect of pov
erty in exile. Yet not all their 
fears could persuade them to give 
up their Jewi h faith. The cruelty 
of the world drove them to invent 
a horrible compromise. They were 
outwardly converted to the Church. 
They were sprinkled with the 
waters of baptism, they partook of 
the mass, and they wore the sym
bol and made the sign of the cross; 
but privately and secretly they 
continued to observe · Judaism. 
They have been designated as 
.Mananos, or "secret Jews." Some 
of them held offices in the Govern
ment and even in the Church. It 
was not long before the Church be
gan to suspect these ostensible con
verts. A special court called the 
Inquisition was established to dis
cover, indict, and execute all who 
were guilty of the practice of 
Judaism . .Men who came under sus
picion were brought before the In
quisition which sat in secret ses
sion. They were put to frightful 
torture until they confessed their 
guilt, and when this was accom
plished the victims were put to 
death. A special form of execution 
was used. With great pomp and 
ceremony, in the presence of all the 
dignitaries of Church and State, 
and before vast crowds of people in 
holiday attire, the victim was 
burned upon a funeral pyre on the 
public street. This execution was 
ironically termed, Auto-da-Fe, 
which is the Spanish for an "act of 
faith." Every year hundreds of 
Jews were thus executed. 

NOW let me take you back five 
centuries to Spain. It is Yorn 

Kippur Eve. We are in a large 
Spanish city, let us say Toledo or 
Cordova. We know that many 

Jews live there, but we shall find 
no synagogues, and although it is 
the holiest day of the year we shall 
look in vain for Jews hastening to 
places of worship. They are not to 
be seen. Ah, but if we could look 
into the Governor's mansion yon
der we might see him and his sons 
locked up in their rooms with the 
windows curtained, putting on the 
talith and the white mantle. If we 
could have looked into yonder mer
chant's house, we could have found 
him in the same act. If we could 
have looked into yonder university 
building, we could have seen a uni
versity professor tearing up a 
plank from the floor and producing 
from beneath it the talith and the 
kittel. Slipping off his clerical 
gown, he clothes himself in cere
monial garments, replaces the 
gown over them, and hangs the 
chain from which the cross is sus
pended around his neck. 

Through the narrowest alleys 
and th darke ·t streets, these l\lar
ranos pick their way. Their heads 
are lowered so they may not be re
cognised. They tremble at every 
person's approach. At every foot
step they hear behind them, the 
scene of the last Auto-da-Fe comes 
before their eyes and they hear 
again the victim shrieking from 
the flames: "Shema Yisroel-Hear, 
0 Israel, the Lord our God, the 
Lord is One." 
THEY meet in the cellar of an out-

of-the-way house. They are 
afraid to look upon one another. 
Any one of them might be a spy 
who would bring torture and death 
to the rest. Now they throw off 
their garments of deception and 
are clothed like ancient Jews at 
prayer. Their hearts are filled 
with remorse. How shall they wor
ship the God of Israel· whom they 
publicly and shamelessly denied ? 
How shall they worship the God of 
all light in a place of secrecy and 
darkness? But to their anguished 
hearts there comes a consoling 
answer. Surely God in His loving 
kindness, will pardon on the Day of 
Atonement the sin committed 
against Him and Him alone. So 
they wrote down and recited a 
prayer in which they prayed 
that God in His mercy 
might forgive these vows which 
they had been compelled to make 
to another religion. This is the 
prayer known as the Kol Nidre, or 
"All Vows." 

To them its words meant life and 
hope. For them this prayer was 
the sublimest of all poetry. Every 

(Concluded on zwge 4.) 


